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Pusuic Law 601, 79TH Conaress 


The legislation under which the House Committee on Un-American 
Activities operates is Public Law 601, 79th Congress [1946], chapter 
753, 2d session, which provides: 


Be it enacted by the Senate and House of Representatives of the United States 
of America in Congress assembled, * * * 


PART 2—RULES OF THE HOUSE OF REPRESENTATIVES 
Rute X 


SEC, 121. STANDING COMMITTEES 


* * « x * * 
17. Committee on Un-American Activities, to consist of nine Members. 


Rute XI 


POWERS AND DUTIES OF COMMITTEES 


* * * * * * * 

(q) (1) Committee on Un-American Activities. 

(A) Un-American activities. 

(2) The Committee on Un-American Activities, as a whole or by subcommit- 
tee, is authorized to make from time to time investigations of (i) the extent, 
character, and objects of un-American propaganda activities in the United States, 
(ii) the diffusion within the United States of subversive and un-American propa- 
ganda that is instigated from foreign countries or of a domestic origin and attacks 
the principle of the form of government as guaranteed by our Constitution, and 
(iii) all other questions in relation thereto that would aid Congress in any necessary 
remedial legislation. 

The Committee on Un-American Activities shall report to the House (or to the 
Clerk of the House if the House is not in session) the results of any such investi- 
gation, together with such recommendations as it deems advisable. 

For the purpose of any such investigation, the Committee on Un-American 
Activities, or any subcommittee thereof, is authorized to sit and act at such 
times and places within the United States, whether or not the House is sitting, 
has recessed, or has adjourned, to hold such hearings, to require the attendance 
of such witnesses and the production of such books, papers, and documents, and 
to take such testimony, as it deems necessary. Subpenas may be issued under 
the signature of the chairman of the committee or any subcommittee, or by any 
member designated by any such chairman, and may be served by any person 
designated by any such chairman or member. 


* * * * * * * 
Rute XII 
LEGISLATIVE OVERSIGHT BY STANDING COMMITTEES 


Sec. 136. To assist the Congress in appraising the administration of the laws 
and in developing such amendments or related legislation as it may deem neces- 
sary, each standing committee of the Senate and the House of Representatives 
shall exercise continuous watchfulness of the execution by the administrative 
agencies coneerned of any laws, the subject matter of which is within the jurisdic- 
tion of such committee; and, for that purpose, shall study all pertinent reports 
and data submitted to the Congress by the agencies in the executive branch of 
the Government. 
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RULES ADOPTED BY THE 85TH CONGRESS 


House Resolution 5, January 3, 1957 
» » . - * . ” 


Rute X 
STANDING COMMITTEES 


1. There shall be elected by the House, at the commencement of each Con- 
gress, 


K * * x ok * x 
(q) Committee on Un-American Activities, to consist of nine Members. 
* % x * * ™ a 
Reuie XI 


POWERS AND DUTIES OF COMMITTEES 


¥ ™ * * - * ~ 

17. Committee on Un-American Activities, 

(a) Un-American activities, 

(b) The Committee on Un-American Activities, as a whole or by subcommittee, 
is authorized to make from time to time investigations of (1) the extent, char- 
acter, and objects of un-American propaganda activities in the United States, 
(2) the diffusion within the United States of subversive and un-American prop- 
aganda that is instigated from foreign countries or of a domestic origin and 
attacks the principle of the form of government as guaranteed by our Constitu- 
tion, and (3, all other questions in relation thereto that would aid Congress 
in any necessary remedial legislation. 

The Committee on Un-American Activities shall report to the House (or to the 
Clerk of the House if the House is not in session) the results of any such investi- 
gation, together with such recommendations as it deems advisable. 

For the purpose of any such investigation, the Committee on Un-American 
Activities, or any subcommittee thereof, is authorized to sit and act at such times 
and places within the United States, whether or not the House is sitting, has 
recessed, or has adjourned, to hold such hearings, to require the attendance 
of such witnesses and the production of such books, papers, and documents, and 
to take such testimony, as it deems necessary. Subpenas may be issued under 
the signature of the chairman of the committee or any subcommittee, or by any 
member designated by any such chairman, and may be served by any person 
designated by any such chairman or member, 

* 7 ~*~ * * *” *K 

26. To assist the House in appraising the administration of the laws and in 
developing such amendments or related legislation as it may deem necessary, 
each standing committee of the House shall exercise continuous watchfulness 
of the execution by the administrative agencies concerned of any laws, the subject 
matter of which is within ‘the jurisdiction of such committee; and, for that 
purpose, shall study all pertinent reports and data submitted to the House by 
the agencies in the executive branch of the Government. 
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SYNOPSIS 





The beliefs which sustain the free world can win the ideological 
struggle with communism, Dr. Charles Wesley Lowry, chairman and 
executive director of the Foundation for Religious Action in the Social 
and Civil Order, stated. The Foundation for Religious Action in the 
Social and Civil Order is an all-faith organization dedicated to opposing 
by spiritual means communism and all forms of totalitarianism and 
to renewing religious and moral foundations. 

Dr. Lowry characterized the beliefs which sustain the free world as: 


The dignity, innate value, and inalienable rights of man; 
* * * the providence of God; * * * the integrity and ulti- 
mate sovereignty of the people; * * * the limitation and 
the division of governmental power; * * * and the dream 
and the vision of a new and fairer age of liberty and democ- 
racy for all people, * * *, 

Dr. Lowry emphasized, however, that the ideological struggle was 
but the deepest phase of a total struggle with communism involving 
also military, political, and economic forces. 

“Communism,” he continued— 


is essentially a secularized, a materialized, religion or a view 
of life and the world that lays hold of the mind and soul. 

We might say that it is atheism and idolatry carried to the 
extreme limit, but enclosed—I believe this to be very impor- 
tant—in a case or framework of scientism. Marxism comes 
before the world, Marxism-Leninism does, as scientific. It 
is able, in a sense, to get the best of two worlds. It appeals 
to the mind of modern man that has been conditioned by 
science to be scientific, which it claims to be in its under- 
standing. It never admits it isareligion at all. It says it is 
science, says it is rational. 

Psychologically, on the other side, it has the advantage of 
appealing to the soul and providing its spurious substitute 
for the innate nature of man, the desire of man to find some- 
thing that he can give loyalty to, to find a meaning for life 
and existence, a purpose in all things. 

* * * * * 
Communism has a substitute for God, built into the system. 
It is the pivot, I might say it is the fulcrum, of the entire sys- 
tem. This pivot or fulcrum that functions in the role of God, 
is dialectic, the dialectic part of dialectical materialism. 

Dr. Lowry asserted that the violence and bloodshed caused by 
communism is directly traceable to its ideology. The Communist 
ideology, he stated— 


explains the disregard of human life, the slave-labor camps, 
the mass deaths, in some cases the deliberate extermination 
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and annihilation of whole nationalities and classes and of 
millions of human beings, without batting an eye. 
* ” *~ * x 


For, if the analysis that we have made is the correct one, 
if communism has been able to advance, not because it is an 
improved economic system, not because it is a new idea of 
politics, not merely because of historical accident, and acci- 
dents may play some role in history, but because it has been 
able to move to influence the minds and souls of a large num- 
ber of people in the Western World and now in the Eastern 
World—then the war of ideas is the heart of the struggle. 
* *K os * K 

I have made this statement many times. I want to em- 
phasize it. Ihave stated that communism, even in its ideol- 
ogy, believes in naked power, believes in police and armies, 
believes in technology. This is in the ideology. It explains 
the sputniks and the magnification of science in Soviet edu- 
cation and society. 

Nevertheless, communism cannot advance, communism 
cannot function without a hard core of dedicated, convinced 
leaders with enough mentality to handle the ideas of this 
system, for the strategy of communism is to take a set of 
these leaders into an upset social situation, exaggerate and 
increase the difficulties, bring on civil strife, and finally try 
to win power by violent revolution or through controlled 
elections, depending on conditions. 

The day, therefore, that communism ceases to be able to 
make converts among intellectuals, that day its doom will be 
written. It will no longer be able to function as a revolu- 
tionary force. 

This is not to say it is just ideological. It is to say it has 
to have the ideological core in order to function across the 
board, socially, politically, subversively, and in terms of our 
whole troubled world. 


If this is true, he continued, then surely it is from the spiritual 
and religious standpoint that we are going to find the type of idea 
and indeed the ideology that can stand up to the ideology that is 
presently making an appeal to the minds and souls and needs of man. 

Dr. Lowry stated that the answer to the ideology of communism 
“is the ideas of God and man and history that have come down in the 
Judaic-Christian tradition.” 

Dr. Lowry continued— 


The key, as I have indicated, as I spoke of ideas and moral 
reality, the key, of course, is in ideology. Churchmen must 
realize that they have a superior ideology; superior because 
it is true; because it has God at its very center; and because 
also near its center and revolving around its innermost center 
is respect for, and love for, our fellow man. 

Firstly, then, the church must realize it has an ideology. 
Secondly, it must take this ideology seriously. It must 
realize that the thing that has come down in the Judaic- 
Christian tradition is not a platitude, not a pill to be swal- 
lowed so it will give us a lot of comfort, It is a fighting 
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faith. I feel this is one of the things that churchmen quite 
generally have not yet faced up-to, that what they have is 
really a fighting faith. If it means anything, it has applica- 
tion to the deepest and toughest problems of our age. 


Dr. Lowry called for a united front of all believers in God—of all 
religions—who want to counter the menace of communism. 


27162—58——-2 








THE IDEOLOGY OF FREEDOM 
Vs. 
THE IDEOLOGY OF COMMUNISM 


THURSDAY, JUNE 5, 1958 


Unitrep States Hovss or REPRESENTATIVES, 
ComMITTEE ON UN-AMERICAN ACTIVITIES, 
Washington, D. C. 
CONSULTATION 


The following consultation with Dr. Charles Wesley Lowry, chair- 
man and executive director of the Foundation for Religious Action 
in the Social and Civil Order, Washington, D. C., was held at 10 a. m. 
n room 226, Old House Office Building, Washington, D. C. 

Committee member present: Representative Francis E. Walter, of 
Pennsylvania, chairman. 

Also present: Richard Arens, staff director, and William F. Heimlich, 
staff consultant. 

The CuarrMan. We are pleased to welcome to the consultation 
today, Dr. Charles Wesley Lowry, of the Foundation for Religious 
Action in the Social and Civil Order. This consultation is pursuant 
to the policy of the Committee on Un-American Activities, to obtain 
from authoritative sources, information, judgment, and appraisal on 
the many facets of the world Communist conspiratorial operation. 

Do you, Dr. Charles Wesley Lowry, solemnly swear that the testi- 
mony you are about to give will be the truth, the whole truth, and 
nothing but the truth, so help you God? 

Dr. Lowry. I so solemnly swear. 


STATEMENT OF DR. CHARLES WESLEY LOWRY 


Mr. Arens. Dr. Lowry, as a point of departure in our discussion, 
would you kindly give us a brief sketch of your own personal back- 
ground. 

Dr. Lowry. May I say it is a pleasure to be here for this consulta- 
tion and to address myself to the important issues that we are going to. 
discuss. 

I ama product of what I think may be truly called the American 
grassroots. Of Alabama and Confederate ancestry, I first saw the 
light of day in old Indian Territory, now the eastern half of the State 
of Oklahoma. I was educated in the public schools of Oklahoma; 
Washington and Lee University; Harvard University; the Episcopal 
Theological School; and, finally, Oxford University, England. 

I am a clergyman of the Episcopal Church and have in my not-so- 
long life been a professor of theology, at Alexandria, and after that, 


5 








6 IDEOLOGY OF FREEDOM UV, IDEOLOGY OF COMMUNISM 


rector of All Saints’ Church in Greater Washington. I am currently 
the chairman and executive director of the Foundation for Religious 
Action in the Social and Civil Order, commonly called FR ASCO. 
This is an all-faith organization dedicated to opposing by spiritual 
means communism and all forms of totalitarianism and, positively, 

to helping renew the religious and moral foundations of democracy i in 
our own country and the whole world. 

Mr. Arens. Would you mind telling us how you became concerned 
and interested in the problem of communism? 

Dr. Lowry. This involves my personal history and some very 
interesting experiences which I have had. 

I reached Europe, Mr. Arens, as a postgraduate student, most of 
which period I spent at Oxford University. I reached Europe in 
the summer of 1930, at the moment of history when the totalitarian 
tide was beginning to come in with overpowering force and fury. 
I owe to this, I think, the fact that I became, during the Oxford 
period and includivg residence in Germany, immensely, preoccupied 
with trying to explain the power of totalitarianism in all its forms. 

Mr. Arens. What yeor was that? 

Dr. Lowry. The sumer of 1930, beginning in July. I was over 
there 2'4 years. 

Let us remember tat totalitarianism has assumed many forms, 
or several forms. But ‘ think it is very significant that the oldest form 
was communism. ‘This is often forgotten. Communism was the first 
expression, the first thrust of this totalitarian tidal wave. It began, 
of course—took power—in late 1917. 

The next example of totalitarianism was Mussolini and Italian 
fascism. ‘The next, example, close on the heels of Mussolini, was 
Hitler, in Germany. He attempted to bring in national socialism, 
but didn’t succeed. ‘Ten years later he did succeed, soon after I left 
Europe. 

I was in Germany several times in this period and had a chance 
to study what was happening there. Then in England, I had an 
opportunity to witness the rise of the October Club at Oxford in late 
1931 and 1932. I watched and studied what happened to the minds 
of many of the most brilliant students of Oxford, including several 
Americans. I watched the way in which these young men learned to 
manipulate the peace motif. I watched them almost break up a 
League of Nations meeting. 

Incide ntally, I think the October Club men were behind one of the 
most remarkable things which happened in England in this period, 
namely, the Oxford Union voting by an overwhelming vote, something 
like 702 to 138, in the second division of the House. This was on the 
second day of March 1933. I had been away from Oxford just 3 
months, less than 3 months, when it happened. They voted never 
again to fight for king and country. This wasn’t, of course, the serious 
conviction of all these young men. Nevertheless, the Communist 
force, the Communist impact was being felt in terms of the rejection 
of what they called imperialist war, but not class war. I heard them 
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say in the meeting: “Of course, we know that class war is going on. 
We must get into this struggle, this class struggle, but there must be 
no more imperialist war, for imperialists.” 

Well, this whole experience led me to the conclusion that the power 
of this thing was not that it was just a political idea. The power 
was that it communicated to young minds the sense that here was 
something exciting—a key to the meaning of history: that by getting 
in this movement, this drive of communism, they would participate 
in changing history. Remember that Karl Marx had said in perhaps 
his most important single statement, in 1845 in one of his Theses On 
Feuerbach, that the philosophers have only interpreted the world in 
various ways; the point, however, is to change it. I believe that 
today we face the question, how are we going to change history, 
change it not for evil, as the Communists have done, but change it 
for good. 

Mr. Arens. Could you tell us the names of the principal officers 
or board members of the Foundation for Religious Action in the 
Social and Civil Order? 

Dr. Lowry. Yes. I will be very glad to do that. 

The first colleague I have is a very eminent clergyman of this 
city: the Reverend Dr. Edward L. R. Elson, minister of the National 
Presbyterian Church, who is cochairman of the Foundation. Then 
we have working with us a number of the leaders of the major faiths 
of America. Among these I might mention especially, Father John 
Cronin, of the National Catholic Welfare Conference; Rabbi Norman 
Gerstenfeld, of Washington; also Rabbi Edgar Magnin, of Los Angeles, 
Calif.; and Dr. Norman Vincent Peale. 

On our advisory council, also, is Rev. Billy Graham, and we have 
an eminent Catholic bishop, Bishop John J. Wright of Worcester, 
Mass. We have an eminent bishop of the Greek Orthodox Church, 
Bishop Athenagoras, now in charge of the Greek Orthodox Church 
in the New England area; also Episcopal and Methodist bishops. 

Also on our national advisory council are a number of leaders 
representing salient activities and professions of America, such as 
business, labor, and education. For example, among our educators 
are Dr. Robert L. Johnson, president of Temple University; Dr. 
Francis P. Gaines, president of Washington and Lee University; and 
Dr. Gordon Gray, formerly president of the University of North 
Carolina, who now is very high in Government circles here in Wash- 
ington. 

Then in a little different area, we have such people as Mr. Henry 
Ford II, and Mr. George Meany. 

We have also many other prominent people on the national advisory 
council of our Foundation. I think perhaps that it would take a good 
while to name all of them. 


Here is a current listing of our officers and National Advisory 
Council. 


Mr. Arens. Thank you. It will be inserted in the record at this 
poit. 
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OFFICERS AND TRUSTEES 


Charles Wesley Lowry, Ph. D. (Oxon.) 
Chairman and Executive Director 


Edward L. R. Elson, D. D., Litt. D. 
Cochairman 


Mary H. (Mrs. R. K.) McClain 
Treasurer 


Nationat Apvisory CouNnciL 





John Quincy Adams 

Rt. Rev. Athenagoras 
Edward W. Barrett 

Hon. William R. Castle 
Rev. John F. Cronin, 8. 8, 
George L. Cross 

N. R. Danielian 

Theodore A. Distler 
William Yandell Elliott 
Rev. Louis H. Evans 
Henry Ford, II 

Francis Pendleton Gaines 
Rabbi Norrnan Gerstenfeld 
Kenneth 8. -Giniger 

Rev. Billy Graham 
Gordon Gray 

Rev. Fred. Brown Harris 
Albert J. Hayes 


Rev. T. M. Hesburgh, C. S. C. 


Bishop Ivan Lee Holt 
Hon. Herbert Hoover 
Robert L. Johnson 
Robert Wood Johnson 
Joseph Kaplan 


Thomas H. Mahony 

John Marshall 

Benjamin E. Mays 
George Meany 

Raymond W. Miller 
Thomas EF, Murray 
Winfred Overholser, M. D, 
Thomas W. Pangborn 

Lt. Gen. Willard 8. Paul 
Rev. Norman V. Peale 
Rabbi David de Sola Pool 
Rt. Rev. Noble C. Powell 
Judge J, M. Proskauer 
Rey. Frank A. Rose 
George Shuster 

Rey. Joseph R. Sizoo 
Spyros P. Skouras 

R. E. “Bob” Smith 

Guy E. Snavely 

Rev. Ralph W. Sockman 
Robert G. Storey 

Hon. John L. Sullivan 

D. Elton Trueblood 

Rt. Rev. H. St. G. Tucker 





Jerome G. Kerwin 
Philip M. Klutznick 
Frank C, Laubach 
Henry R. Luce 

Hon. George C. McGhee 
Frederick C. McKee 
Rabbi Edgar F. Magnin 

Dr. Lowry. The main thing is, we have Catholic, Protestant, 
Jewish, and Greek Orthodox represented in both the ranks of the 
clergy and the Jaity. That is the heart of this organization. 

Mr. Arens. Doctor, I want to direct your attention to the general 
subject matter on which we feel that you are best equipped to com- 
ment, as a person of extensive background in the field of religion, Is 
communism a religion? 

Dr. Lowry. I would say in answering that question, which is cer- 
tainly a very important one, that from the standpoint of basic struc- 
ture, as a system of ideas and of incentives to action, and also from 
a psychological standpoint, that is from the standpoint of the way in 
which it influences and enters into the minds and hearts and wills of 
people—from these two standpoints—it is, I think, a religion. 

I have, for example, in my book, Communism and Christ, presented 
a tabular comparison of Christianity and communism, where I have 
laid out 12 doctrines on each side. There is from a structural stand- 

oint, quite a remarkable parallelism. There is an opposition in all 
instances of the actual ideas, but there is an arresting similarity in 
structure, it seems to me, between the two systems. 


James F, Twohy 

Kenneth D. Wells 
William R. White 

Charles E, Wilson 

Most Rev. John J. Wright 
Richard 8, Zeisler 
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In addition, if you analyze communism, you will see that it has an 
overall structure that is in many ways like the great religious and 
ethical systems of the past. For example, it has what every world 
religion has, a definite world view, a particular vision or outlook upon 
the whole of reality. That is the starting point in any religious 
system. 

Secondly, this world view is expressed—we might say distilled—into 
specific ideas, dogmas, doctrines, concepts. Communism is very 
definitely of this character. It has these definite dogmas, doctrines, 
that represent applications or expressions of its overall world view. 
Then it has a definite ethic or code of action. 

In the case of communism, this is very specific. It is actually not 
very complex. They have a very specific code or rule of action, rule 
of ethics, that could easily be defined. _ It has been defined. It has 
been defined in your committee many times. 

Mr. Arens. May I interpose this question? You say communism 
has a code of ethics. Do you suggest that communism, the Com- 
munist ideology, is ethical in the Christian sense? 

Dr. Lowry. No; quite the contrary. On the other hand, it puts 
upon its members the obligation to do certain things. Now, from our 
standpoint, these things are the opposite of ethical. In other words, 
the end justifies the means is the very heart of thissystem. Whatever 
justifies or whatever emerges as helping, assisting, advancing the cause 
of communism, as interpreted by the authoritative Communist Party, 
is the duty of an individual to do. But there is a strong sanction, an 
imperative, on that individual to do that. From that standpoint, 
there is a parallel to the ethics of religious systems. 

Mr. Arens. Does communism conceive of a God, as do the great 
world religions? 

Dr. Lowry. Communism, of course, does not. Communism is 
atheistic and materialistic. This raises some semantic questions I 
was about to mention in relation to calling communism a religion. 

There are some people who prefer not to use the word, ‘‘religion.” 
For example, one of my mentors at Oxford, Father Martin D’Arcy, 
has recently written a book, Communism and Christianity. He was 
kind enough to refer to my own book on the first page. He hesitates 
about using the word, “religion,” and falls back on ‘‘faith.”’ 

I think the reason here is because of the problem in the fact that 
traditionally religion has been identified by belief in God. In the case 
of communism, we have actually atheism, I would say idolatry, carried 
to the extreme limit and almost assuming a quasi-religious form, or 
form of a system of belief, that operates like religion over against 
theistic religion. I think it is very important to realize that there is 
this problem. 

Now, there is one way in which I might bring out the answer 
here—this is done in very few books: very few people, I believe, 
understand this. Communism has a substitute for God, built into 
the system. It is the pivot, I might say it is the fulcrum, of the 
entire system. This pivot or fulcrum that functions in the role of God, 
is dialectic, the dialectic part of dialectical materialism. 

Incidentally, neither of these words, “dialectic”? or ‘“material- 
ism,’’ is used in communism in a quite normal sense. They have to 
have a little explanation. ‘Dialectic’ was taken by Karl Marx from 
Hegel. Hegel did not employ dialectic in the traditional sense, which 
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meant logic or a method of reaching conclusions through oppositions 
of views or ideas. He understood dialectic as a principle of change 
in nature and history, in all things, because in philosophy he had im- 
posed a concept of divine mind on all reality, on all we think of as 
nature and history. 

Karl Marx, as we all know, lifted this concept of operative divinity 
from Hegel. Hegel had actually made an application of the Christian 
doctrine of the Trinity, in order to get his thesis, antithesis, and syn- 
thesis as these have operated in history. Karl Marx tried to use but 
reverse this. Dialectic is a principle of change. He called it, on 
occasion, the change of evolution, but not direct evolution. Rather, 
as with Hegel, it works by overcoming contradictions. 

Marx took this idea of dialectic and inverted it to fit a materialistic 
beginning, whereas Hegel had begun with an idea or concept of mind 
that was different. He felt he was correcting Hegel. This is a con- 
tradiction in Marx. You could argue Hegel’s position was not illog- 
ical. I feel Marxism is entirely illogical. Nevertheless, we never 
would have had communism as a powerful ideology, never in this 
world, if Marx hadn’t taken this theory of dialectic which applies to 
history, which gives you dynamics, a dynamic concept of history, 
which says history is going somewhere. 

This functions as the divine purpose or providence does, in ordinary 
religions. It is what gives the Communists their extraordinary 
conviction that they understand the workings of history. They 
assert that they understand where history is going, the point of its 
crises, and beyond that, that something very important is going to 
happen. 

I, myself, believe that the strongest thing communism has, that 
has resulted in its being the powerful ideology it is, is this faith it 
has in history, this vision of the future, of a good future for mankind, 
that is before everybody. This has an actual appeal, if it is put 
strongly. The Communists put it strongly. 

Mr. Arens. At this point, may I ask you, is the ideology of 
communism false, or is it true? Is it valid, or is it invalid? 

Dr. Lowry. It is not difficult to answer that question, Mr. Arens. 
It seems to me quite, quite evident that the ideology, as a whole, of 
communism, represents one of the colossal falsehoods—one of the 
colossal lies of all time. That is not to say that everything that 
Karl Marx said or thought, per se, is false; that there is no truth in it 
at all. It isnot to say that. It is to say the system as a whole, and 
as Marx and later Lenin worked it out, is a colossal fraud. 

Mr. Arens. Why? What is the fallacy? 

Dr. Lowry. The starting point of the fallacy of communism is, 
of course, to be found in the thing that I said lies at the heart of every 
great system that has influenced the mind of man since time began; 
namely, the vision of reality. From the standpoint of the great 
religions, there has been a vision of reality that involved the spiritual 
world, that involved God and the purpose of a Divine Being. 

Marx inverts this absolutely. He rejects God. He denies the 
existence of God. He denies the existence of the spiritual universe. 
He denies the existence of any truth in the traditional ideas of religion 
that have come down to us. If you remember, he said religion is the 
opium of the people. Lenin went him one better and said that 
religion is the spiritual gin of the people. So the begining of the 
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falsity is the denial of God and the denial of a spiritual universe and 
the spiritual nature of man. Everything that flows out from this 
false beginning is bound to be false and misleading. 

Let me add, if I may, one thing to make sure that I present what I 
think is a well-rounded answer, here. Of course, sometimes, we want 
to get things absolutely black and white. It seems to me the metaphor 
here of the muddy or the polluted stream might help us to keep on the 
track. 1 think that Marxism was muddy and polluted. This i is not 
to say, 1 want to repeat, that there is no truth at all in Marx’s ideas. 
For example, in Marx’s emphasis on the importance of economies, 
there is some truth in this. America is a good example of the fact 
that economic motivation is a very strong motivation. 

Marx got hold of what I think is a very obvious and basic truth; 
but when he makes it everything, when it becomes exaggerated in the 
total claim he makes for it, it becomes false. 

Mr. Arens. If, as you say, communism is a false religion, how do 
you as a student of communism, as well as a dedicated man of the 
cloth, account for its phenomenal expansion and apparent widespread 
appeal in our 20th century? 

Dr. Lowry. I feel a good many analyses of communism fall a little 
flat because they don’t give a really adequate explanation of why this 
thing should have power. The point of departure is to be found in 
what we have been talking about, that communism is essentially a 
secularized, a materialized, religion or a view of life and the world that 
lays hold of the mind and soul. 

We might say that it is atheism and idolatry carried to the extreme 
limit, but enclosed—I believe this to be very important—in a case or 
framework of scientism. Marxism comes before the world, Marxism- 
Leninism does, as scientifie. It is able, in a sense, to get the best of 
two worlds. It appeals to the mind of modern man that has been 
conditioned by science to be scientific, which it claims to be in its 
understanding. It never admits it is a religion at all. It says it is 
science, says it is rational. 

Psychologically, on the other side, it has the advantage of appealing 
to the soul and providing its spurious substitute for the innate nature 
of man, the desire of man to find something that he can give loyalty 
to, to find a meaning for life and existence, a purpose in all things. 

This is the heart of religion, to believe that there is meaning in 
existence. A great many people in our Western culture have lost the 
ability to find this in traditional religions. I saw this m Oxford in 
1932; I have seen it in this country. Young men, highly educated men, 
who thought they had cast off the religion of their childhood, the 
religion of their fathers; they thought they could be irreligious. Man 
can’t be completely irreligious. He will find new religions. If he 
rejects true religion, he will find a new religion, a false one. Com- 
munism, in my judgment—this i is very, very important—has been able 
to turn our world upside down. Literally, it has done that, because 
it caught hold of the mind and soul of a lot of very able people. It 
has inspired them or given them determination to utilize every ele- 
ment in society that would enable them to bring about a revolution 
of the masses. 

Mr. Arens. Here is where a materialistic force engenders a spirit 
and zeal of a spiritual force. Isn’t this an anomaly? 
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Dr. Lowry. Yes. I think this is an anomaly. I think this is 
quite an anomaly, quite a paradox, quite a contradiction. Unfortu- 
nately, or fortunately, history is full of a great many paradoxes and 
contradictions. Certainly, in the reason or the fact that communism 
is atheistic and materialistic, yet has been able to generate such 
sacrifice on the part of many, many of its adherents, this represents 
a tremendous anomaly. 

Remember, I did say that ‘‘dialectic” and “materialism” are both 
used by the Communist in other than the ordinary sense of the words. 
That gives us a slight hint that we have to look out for this fact of a 
paradox or anomaly, something a little out of the ordinary. 

Mr. Arens. Could you tell us how, in your judgment, the churches 
and synagogues of the world, and particularly of this country, could be 
effective in halting and reversing the encroachments of the ideology 
of communism? 

Dr. Lowry. Mr. Arens, this is the question that interests me 
perhaps more than any other single question, from a practical stand- 
point especially, because I believe that the churches—I include in that 
the synagogues—that the churches of this country have the key. 
That key is the ideas of God and man and history that have come 
down in the Judaic-Christian tradition. They have an understand- 
ing of, and relation to, a definite moral reality, without which I do not 
think we will be able to meet the problems of our world. 

Mr. Arens. What do you mean? 

Dr. Lowry. Having said that, Mr. Arens, I don’t think the churches 
by and large—I speak here particularly of the ones I know best, being 
myself a Protestant—I don’t think on the whole they have inserted 
this key in the lock. I feel they have the key. I do not feel as yet 
that the churches have really faced up to evaluating communism 
realistically. 

Mr. Arens. What is the key? How do they apply it? 

Dr. Lowry. Well, the key, as I have indicated, as I spoke of ideas 
and moral reality, the key, of course, is in ideology. Churchmen must 
realize that they have a superior ideology; superior because it is true; 
because it has God at its very center; and because also near its center 
and revolving around its innermost center is respect for, and love for, 
our fellow man. 

Firstly, then, the church must realize it has an ideology. Secondly, 
it must take this ideology seriously. It must realize that the thing 
that has come down in the Judaic-Christian tradition is not a platitude, 
not a pill to be swallowed so it will give us a lot of comfort. It is a 
fighting faith. I feel this is one of the things that churchmen quite 
generally have not yet faced up to, that what they have is really a 
fighting faith. If it means anything, it has application to the deepest 
and toughest problems of our age. 

Mr. Arens. May I interpose a question at this point? Do you 
believe, Dr. Lowry, on the basis of your extensive background in this 
field, and particularly your concentration on the ideology of com- 
munism as opposed to the ideology of the theistic religions, do you 
believe that the ideology of communism has had an impact upon the 
ideology of the other great religious faiths of the world? In other 
words, has there been a process of dilution or weakening as a result of 
the force of communism? 
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Dr. Lowry. Let me answer that question without any hedging at 
all, Mr. Arens. I do not believe that communism directly and in its 
full, explicit form has had much impact, at least positiv ely, upon the 
churches or upon the religious systems of the world. 

I do believe that the background of communism is another matter. 
Go back to the time of Marx and study socialism, and there is an 
impact. You remember there was a great ferment regarding different 
forms of socialism early in the 19th century. This did affect and has 
affected parts of the Christian Church. I think the fact of the impact 
of socialism upon the churches over a period of many, many decades, 
and especially at the highest educational levels, in the theological 
seminaries and also in our universities, I think that this has had a 
conditioning effect upon the churches which has deflected them from 
evaluating, as I said a moment ago, realistically, the full nature of 
communism. 

Mr. Arens. Could you give an illustration, or could you give an 
example, of what you have in mind? 

Dr. Lowry. Yes; I would like to give two examples. One is a 
definite, personal example. The other is an example in terms of 
ideas. Let me give the one in terms of ideas, first. 

There is a certain historical relationship, if you try to trace the 
genesis of communism, as I have perhaps indicated, from Marx; then 
look at the situation of socialism and religion at the same time. 
What Karl Marx really did was, in one sense, as you think about it 
now, a rather simple thing. He took an idea which was in a way a 
sectarian, limited Christian idea, or rather an idea that some Chris- 
tians have held—I won’t say a Christian idea, but an idea some 
Christians have held—that people should have all things in common. 
Actually, you will find that in the second and fourth chapters of the 
Acts of the Apostles. 

Such communism was on a limited basis, and some Christians, as 
in monasteries, practiced that on a limited basis. There was a lot of 
ferment about it in the 19th century. Karl Marx took this, mate- 
rialized it, secularized it, broke it from all context in the Christian or 
Judaic religions, blew it up like a gigantic balloon, made it the key 
to past, present, and future and especially to the coming of a perfect, 
classless society. Thus communism, which he called also scientific 
socialism, was the master key to all reality. 

So, there is enough relationship to Karl Marx’s theories to make 
some Christians who have a bias in favor of socialism feel sympathetic 
to.communism. I think this explains the extraordinary confusion of 
Americans—and a lot of the free world—in many cases, of Americans 
in high places, highly educated folk. In the 1930’s and the first 
two-thirds of the 1940’s, we were very, very soft on communism, and 
in a sense felt that Russia—I think in the highest quarters many 
people felt that Russia—was moving to democracy, moving to civil 
liberties. 

I read the very interesting testimony of Josephine Truslow Adams. 
She was given by Earl Browder the task of selling the President. of 
the United States on the idea that communism was moving to civil 
liberties, that the United States was moving to a more social form of 
government, and that the two might come together, 
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Mr. Arens. Is there a common ideology among all the great reli- 
gions of the world which is in contradiction to the ideology of 
communism? 

Dr. Lowry. I would answer that question by saying that there is 
in my judgment, potentially—I would accent that word, to be very 
accurate and precise—there is potentially a common ideology as among 
all the great world religions. I put that a little guardedly, because, 
of course, we haven’t actually gone very far in exploring this whole 
matter. Obviously, there are differences. There are important 
differences as among the great religions. But if we look at the key 
ideas, the ideas that are the controlling ones of the great world re- 
ligions, if we confront these ideas with the ideas of communism, then 
it seems to me that we have the possibility of a single or solid platform 
of a common ideology. 

Let me illustrate that a little bit more. Let’s look at this from the 
standpoint of our vision of reality. I say this is the first thing that 
any great system or faith must have. If we look at the Communist 
vision of reality, which is the vision of man without God, of a world 
in which God is understood to be dead, we see only materiality, 
techniques, power, change. Man ison the throne. That is the basic 
Communist vision of the world. . 

If we look at the great world religions, they have a common vision, 
it seems to me, of a universe that is ultimately divine and spiritual 
at its very focal point, the point of control and explanation of the whole 
universe. We call this God. 

Then if we look at the view of man, communism says that man is a 
materialistic being. Man has no soul. Man has no mind, in a 
significant sense. Of course he is thinking matter; he is thinking 
dust, as it were. But he hasn’t anything about him that distinguishes 
him decisively from the animals and from material objects. In other 
words, there is no. spiritual conception of human nature at all in 
communism. 

If we look at all the great world faiths, each of them has a very 
strong sense of the dignity and the sacredness of man. Christianity, 
Judaism, we feel, in a sense, perhaps puts more accent on this than 
any other faiths. But people of other faiths, I think, would say that 
they, too, have put great weight on man and his inherent sacredness 
and dignity. So, from this standpoint, we have, it seems, a common 
ideological point. 

One other example, let’s take this whole question of history. Now, 
the Communists say that they are going to achieve, or that there is 
going to be achieved in history very soon, something they call the 
classless society. I believe this was actually stolen from Christianity. 
I believe this is the example where Communists have stolen and 
falsified, nevertheless got unconsciously an idea, their most powerful 
idea, got it from Christianity, from the Judaic-Christian tradition. 
The Communists say they are going to attain their goal by bloody 
revolution, by all possible violence. They are willing to make any 
expenditure in terms of human blood, human liberties, of the lives 
and welfare of any number of individuals in order to achieve this. 

If we look at the religions over against this, all these religions teach 
a different doctrine. They teach a different ethic. They teach that 
man must practice and live by justice and love and respect for the 
person of the other man. We may call this the Golden Rule. 
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It is very remarkable that the Golden Rule is not confined to 
Christianity or to the Semitic religious family arising in what we call 
today the Middle East or to any group of religions. At least 10 var- 
iants of such a rule, a law of consideration for another person even 
as oneself, have been collected from the following religious systems: 
Judaism, Christianity, Islam, Zoroastrianism, Hinduism, Buddhism, 
Sikhism, Jainism, Taoism, and Confucianism. 

The adherents of these 10 religions are estimated to number 2 billion. 

This is an extraordinary consensus. It shows there is a universal 
good in human nature which shines out in clear relief in the face of 
communism’s denial that the individual person has inherent worth 
and spiritual dignity. There is no more striking proof of an existing 
nucleus of common ideology among the great world religions. 

Mr. Arens. Is there a relationship between the ideology of com- 
munism and the fantastic human suffering which communism in 
action has brought to pass? 

Dr. Lowry. There is, Mr. Arens, definitely. I brought it out in the 
answer I just gave you, namely, from the standpoint of the method 
of attaining in accordance with the laws of history, so the Commun- 
ists would say, the goal of history, which is the bringing in of the class- 
less society or in religious language—Biblical language—the good time 
coming when all men will be free and happy, delivered from evil. 

The Communists transposed this, wrenched it out of context, 
denied God. The way the Communist is gomg to bring in a perfect 
order is by revolution, by violence, by bloodshed, by pushing the 
class war which is the iron law of history, by any expenditure, any 
conceivable expenditure of 1 generation, 2 generations, or 3 genera- 
tions of humanity. This, the Communist says, isn’t very much if you 
can get a perfect world. All this is in the ideology. 

Although some people argue about this, I would say the actions 
of Stalin can be in a way justified by the Communist ideology. Not 
all Communists, evidently, have agreed without stirrings of conscience 
with this. ‘There has been a great deal of stirring argument and 
embarrassing revelation about this. I would say, logically, there was 
nothing wrong—given the Communist premises, there was nothing 
wrong with Joseph Stalin’s way of operating. He was acting upon 
the principle that the end justifies the means, absolutely. 

So this is the element in the Communist ideology that explains 
the disregard of human life, the slave-labor camps, the mass deaths, in 
some cases the deliberate extermination and annihilation of whole 
nationalities and classes and of millions of human beings without 
batting an eye. I don’t believe the true Communist, the well- 
indoctrinated Communist, bats an eye when it comes to wiping out 
millions and millions of human beings. 

Mr. Argens. Now, then, we come to the most vital of all questions 
on the theme which we are pursuing, namely, How can the ideology 
of communism be met and conquered by the forces of the great 
world religions? 

Dr. Lowry. That is an extremely weighty and significant question, 
in my judgment; and this is a subject on which I have not only 
thought, but have argued and have been a propagandist almost, here in 
the Nation’s Capital, for at least 8 years. In my judgment, this is the 
aspect of this world situation in which there has been astonishingly 
little development. It seems to me that it is the natural possibility in- 
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this situation from the standpoint of what we may call the ideological 
struggle. 

This is a phrase that is used by us, and it is also used by the Com- 
munists. Nikita Khrushchev is particularly fond of this phrase. He 
puts an adjective with it, which I think is one to think about. He has 
repeatedly challenged the free world to what he calls ‘principled 
ideological struggle.” He says there is a struggle going on, and so, 
let’s compete, let’s struggle, as between the ideology of socialism, as 
he calls it, and the bourgeois ideology, or the ntinaiplan of the capitalist 
world. 

This we have pretty well accepted as a reality. Yet it seems to 
me it is in the great religions, as has been indicated throughout this 
discussion, that we have the untapped resources of the free world for 
such ideological struggle. For, if the analysis that we have made is 
the correct one, if communism has been able to advance, not because 
it is an improved economic system, not because it is a new idea of 
politics, not merely because of historical accident, and accidents may 
play some role in history, but because it has been able to move to 
influence the minds and souls of a large number of people in the 
Western World and now in the Eastern World—then the war of ideas 
is the heart of the struggle. ; 

I think, in a sense, there has been a shift. Communism had put 
its main weight in its first decades in the West. It is now putting its 
main weight in the East. This is a very grave thing. If this is true, 
then surely it is from the spiritual and religious standpoint that we 
are going to find the ‘type of idea and indeed the ideology that can 
stand up to the ideology that is presently making an appeal to the 
minds and souls and needs of man. I believe, however, this must be 
done unitedly. This is where I think the free world is falling down 
lamentably, our-oxn country is falling down lamentably, and the 
churches are falling down lamentably. I don’t think any real atten- 
tion, any real consideration and systematic planning, in regard to this 
whole possibility has ever yet taken place. I think that good oppor- 
tunities have been given the free world. 

Let me, for example, read two sentences that appeared in the 
message, the communique, of the famous Bandung Conference of the 
Afro-Asian Nations in April 1955. These are the sentences: 

Asia and Africa have been the cradle of great religions and civilizations which 
have enriched other cultures and civilizations, themselves being enriched in the 
process. Thus the cultures of Asia and Africa are based on spiritual and universal 
foundations * * * 

The people of Asia and Africa are now animated by a keen and sincere desire 

to renew their old cultural contacts and develop new ones in the context of the 
modern world. 
Those sentences in that communique were put in as a generality 
by the leaders there, despite the fact that Chou En-lai, the Foreign 
Minister of Red China, stood before that whole assembly and said, 
“Of course, in China, we are atheists.’ He was a big personality 
and a towering influence at Bancung. Despite that fact, the over- 
whelming number of the leaders of the new Asian and African nations 
insisted that their civilizations are based on religious foundations. 

I have believed, ever since I read that in 1955, that here is a tre- 
mendous possibility from the standpoint of the free world, from the 
standpoint of the belief in religion that we profess to have as the 
foundation of our whole national and cultural existence. 
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Unfortunately, very little has been done in this direction. I think 
very little effort has been made to think out or to act on the idea of 
forging bonds of international religious solidarity, not from the stand- 
point of confusing or mixing up religions, but from the standpoint of 
meeting the challenge to human civilization and religiously-based 
civilization, which is the essence of this world crisis. 

Mr. Arens. Dr. Lowry, is the struggle exclusively an ideological 
struggle between the forces of freedom and communism? 

Dr. Lowry. The answer to that query, Mr. Arens, is definitely 
“No.” The struggle is a total struggle. It seems to me enormously 
important that we realize that for the first time in history we are 
engaged on a global scale in a total struggle. 

Now of course, ideology, if you go into its details enough, takes in a 
great many aspects of all this. But 1 think it is best for us to realize 
that the struggle is a military and technological struggle. It is also 
a political struggle, including diplomatic, here—diplomacy being 
perhaps the cutting edge of the political struggle, a large part of it. 

It is also an economic struggle. Right now, the economic aspects 
of this struggle are being stepped up by the Soviets. Many of our 
informed leaders are warning us that the Soviets are on the move from 
the standpoint of aggressive, militant economic warfare. Incidentally, 
I would like to put in this record that I believe this was predicted 
before Khrushchev. It was actually prophesied and the groundwork 
of analysis was laid by Stalin in his report to the 19th party congress, 
in October 1952, published in English as Economic Problems of Social- 
ism in the U.S. S.R. Stalin here predicts and clearly lays down the 
idea that the coming struggle is economic. 

‘Then there is the ideological struggle, and this includes the psycho- 
logical, educational, moral, spiritual, religious, perhaps the cultural. 
In many ways we can get at this reality. It is, I believe, enormously 
important. 

But we must not oversimplify. We must not get a false idea of 
the simplicity of this struggle, because I think it is an overall, a total 
struggle. 1 wouldn’t neglect any one of these different aspects. 

I would say, however, and I believe this very much, that I think 
our tendency in the United States has been to be preoccupied with 
the military, the political, and less so, but perhaps increasingly with 
the economic, while we neglect, rélatively speaking, the ideological 
side of this struggle. 

I think that this is based partly on an oversimplified view of com- 
munism that the public tends to have. 

As I see it, the American public, the great majority of our people, 
are against communism; they see it as a kind of dull, oblong eg 
very bad, very dark; we ought to be against it, but it isn’t anything 
immediate. It seems to them remote. It isn’t at hand, pressing, 
real. It isn’t a threat that might be on us tomorrow. ‘True, they 
think it is a threat, but it is not immediate, close to our lives, one we 
really need to be worried about. I think this is because the great 
majority of our people tend to see communism as purely a power 
phenomenon. I call this sometimes the gangster theory of com- 
munism. 

This is a serious oversimplification, if my analysis is at all correct, 
because this neglects the fact that communism originated in the 
minds of intellectuals, in an intellectual system; that it has the ability 
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to penetrate the minds and souls of intellectuals, less today in the 
West than formerly, but more so in the East, in the African countries 
and in Latin-America where there is an increasing threat at this 
ae from the standpoint of penetrating the minds of potential 
eaders. 

I have made this statement many times. I want to emphasize it. 
T have stated that communism, even in its ideology, believes in naked 
power, believes in police and armies, believes in technology. This is 
in the ideology. It explains the sputniks and the magnification of 
science in Soviet education and society. 

Nevertheless, communism cannot advance, communism cannot 
function without a hard core of dedicated, convinced leaders with 
enough mentality to handle the ideas of this system, for the strategy 
of communism is to take a set of these leaders into an upset social 
situation, exaggerate and increase the difficulties, bring on civil 
strife, and finally try to win power by violent revolution or through 
controlled elections, depending on conditions. The day, therefore, 
that communism ceases to be able to make converts among intellec- 
tuals, that day its doom will be written. It will no longer be able to 
function as a revolutionary force. 

This is not to say it is just ideological. It is to say it has to have 
the ideological core in order to function across the board, socially, 
politically, subversively, and in terms of our whole troubled world. 

Mr. Arens. Is there, in your judgment, time for the marshaling 
of the forces of the free world to oppose the ideology of communism? 

Dr. Lowry. This is one of those crystal ball questions. I tend to 
be on this matter, I wouldn’t say an optimist, but certainly not a 
pessimist. I don’t believe in giving in to pessimism. Sometimes we 
wonder if there is time. This is a big undertaking. We wonder if 
there is time. 

Yet, I am a little bit encouraged by this consideration, that the 
Communists, too, make mistakes. It is a mistake, in my judgment, 
to assume that the Communists are supermen, that they are a different 
breed of men, that they are giants. This is not true. They are men 
who are able to concentrate on their system, concentrate on their 
ideas, who have achieved a great deal, in a sense. But they run into 
Sen en They are undertaking an essentially very difficult thing. 

emember, the Communist is undertaking to change human nature 
completely. He is undertaking to take over the world. This is a 
colossal undertaking. And he is undertaking to do this with a system 
that doesn’t try to get all the people lined up as Communists. He 
tries - operate by an iron dictatorship of a minority over any given 

eople. 
4 This leads to the possibility of many problems. This is what has 
held communism back so far, in my judgment; this, and the magnifi- 
cent resistance of people and youth to the transformation of human 
nature into another and alien image. For example, the whole business 
in 1956, the thing that happened at the 20th party congress in Febru- 
ary; then the cold revolution in Poland, followed by the hot revolution 
in Hungary, a very tragic end to a blinding moment of glory. Never- 
theless, it did communism much harm, Even now, it is not clear that 
Khrushchev has completely consolidated his power, that he has no 
problems from the standpoint of the power situation at home. This 
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may well be the clue to his singular ardor for a quick meeting at the 
summit. 

So, let’s remember that they have weaknesses, They have feet of 
clay. They have points of vulnerability, if we are willing to search 
these out and if we are willing to exploit them. 

So, while I sometimes worry from the standpoint of time, I think 
there is time—if we have the will, not just to have an inconclusive 
outcome, to go on forever in this cold-war situation, but if we would 
have a will to win this principled ideological struggle, if we would 
have a will to achieve a world in which we could get over the interrup- 
tion of history that has been taking place, I would say, for nearly two 
decades, and have an open future again, in which mankind, as nations 
and societies and individuals, could advance and realize the poten- 
tialities and possibilities of human nature in relation to their par- 
ticular cultures and social] situations. 

Mr. Arens. What are the mechanics which you propose of the mar- 
shaling of the forces of the religious powers of the world against the 
ideology of communism? 

Dr. Lowry. This, I think, would obviously have to come in several 
stages. First of all, we must take a united stand. We must form 
our own united front. I use that phrase deliberately. 

Here, in this country, this is what we are attempting to do in the 
Foundation for Religious Action, where we have brought representa- 
tives of all faiths together for the common purpose of ¢ opposing com- 
munism with spiritual weapons and, on the other side, of strengthening 
the moral and religious foundations of our democracy. 

I believe that if we could forge a really vital front, not just have one 
more rump organization, if we could have Protestants, Catholics, 
Jewish, Greek Orthodox, all believers in God, all welded together as a 
single force, then I think we would have taken the first great step. 

The second step, it seems to me, would consist of embassies of 
friendship and understanding, that would be directed to other great 
world religions. 

Let me particularize there. We are all worried about the Middle 
East. I, personally, believe that Islam, as a religion, as a faith, has 
in many respects offered and would still offer, if the leaders and peoples 
of this area could be helped to see the ultimate issues, the most solid 
opposition to communism, perhaps, of any religion. The men and 
women of Islam, as I have talked with some of them, don’t compromise 
in their own minds at all with communism. They have a lot here to 
teach Christians. They believe that communism and Islam, with its 
faith in God, are unalterably opposed. There is a potentiality that is 
very great here, trom the standpoint of such a joint front as I would 
visualize being made. 

Now, with regard to Buddhism and Hinduism, possibly even 
Confucianism among the Chinese of southeast Asia, as well as the 
Chinese on Formosa, to say nothing of latent spiritual contact with 
the Chinese behind the Bamboo Curtain, there is, I think, a great 
opportunity, from the angle of ethical and human and spiritual values, 
which are just as real in these traditions and civilizations as in our 
own, and are just as menaced by militant, absolute, Communist 
atheism. 

So, I would like to see embassies of friendship and understanding 
and peace that would try to make contact with leaders and repre- 
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sentative people in these faiths, from the standpoint of what we have 
in common, from the standpoint of facing the universal hopes and 
aspirations of men and assisting the desires of people to build a better 
world, a more worthy civilization, on a worldwide or global scale. 
These would be possibilities. 

Mr. Arens. What are the principal elements in the ideology which 
is now contending with communism in this battle for the minds of men? 

Dr. Lowry. That is a very fundamental question. I would answer 
it by giving the principal elements that are present and should be 
contending in all cases. I don’t think these are as clear as they ought 
to be in the minds of people in our country and in the free world. It 
is part of our problem to make this clear and to activate, in their full 
power, these elements. 

We might rephrase the actual title of that question and ask: What 
are the beliefs that sustain, or should be sustaining, the free world? 
I would like to put the answer to that under five heads, which might 
be understood as representing the nucleus of what I conceive to be 
the ideology of democracy. 

I ought to add something here which I believe is most important; 
that democracy in its modern form, democracy as a phenomenon in 
modern history, can only be understood as a child of Christian civili- 
zation, as a particular development, almost an offspring, of the Judaic- 
Christian tradition, working in history over a period of 2,500 years 
and more. Therefore, there is a relation between what we have called 
the ideology of religion and that of democracy. I conceive of five 
basic beliefs in the ideology of democracy: 

1. The dignity, innate value, and inalienable rights of man, which 
means all men, every individual. I believe we find this almost as a 
central core in our own great state papers. I believe it is the thing 
we are thinking about a great deal in our own democracy today and 
in the worldwide battle between freedom and mental, spiritual, and 
physical tyranny. 

I would like, in that connection, to mention a phrase that I owe to 
Father John Courtney Murray, one of the great minds, I think, of 
contemporary America. Father Murray, in a recent article in 
Modern Age, uses a Latin phrase which he translates in a special 
way. ‘The phrase is res sacra homo, which he says must be trans- 
lated, “‘man is a sacredness.” Father Murray calls this the central 
Christian concept. 

This, to me, has been an illuminating and inspiring thing that I 
think we ought to dwell on more deeply in our thinking. It was this 
Christian concept of man as a sacredness that gave the impulse to our 
Founding Fathers, to the Declaration of Independence, and to our 
Constitution and Bill of Rights. 

2. The providence of God. We might say the providence and the 
fatherhood of God, God as the ruler of history, and God as the Father 
of all human beings, of the whole human family. I believe this to be 
the second item in our nuclear democratic ideology. We tend to 
soft-pedal it or salute it diffidently across great spaces. Yet it is 
fundamental in the American tradition, and, without it, where is our 
view of man? 

3. The integrity and ultimate sovereignty of the people.. This is 
present, it seems to me, as a fundamental element in democratic 
ideology. The people are sovereign. Government derives from them 
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and must be ee not to some central committee or top bureau, 
but to the people. 

4. In American thinking—and I believe this is sound on a universal 
scale, I believe it comes out of the Jewish-Christian insight—we have 
to speak also of the limitation and the division of governmental power. 

The reason for this is not merely political. It is not just to have a 
complex constitution or political instrument of guidance. It is 
because man, and here I mean all men, have also weaknesses, as well 
as the strength of their divine creation or their creation in the image of 
God. They have a tendency to self-centeredness, a tendency to 
selfishness, a tendency to love of power. This expresses itself in 
fashions that might upset the balance and stability of a society. 

Incidentally, James Madison saw this at the time of the writing 
of our Constitution. I think he saw it very clearly. In seeking to 
guard against the peril of factions and at the same time maintain 
restraint upon the Central Government, Madison was led to a formu- 
lation of the law of political balance, which has been compared with 
Newton’s law of gravitation in physics. This is why our Federal 
Constitution is one of checks and balances. 

I believe that there is, in a sound democratic ideology, this weakness 
of man that needs to be taken account of in his form of government, 
as well as the inherent strength and ultimate integrity and, certainly, 
the right of the people to decide. 

Recently it has come to me, in thinking about the problems of the 
Fourth Republic of France, that they have had, since their revolution, 4 
republics; they have had 3 or 4 monarchies; and they have had a 
number of dictatorships. 

By contrast, and I say this with great respect and love for France, 
“every man’s second country,” it is a remarkable and pleasing thing 
that, in the United States of America, we have had since 1776, cer- 
tainly since our Constitution of 1787, we have had an uninterrupted 
Government, a Government of perfect continuity. We are the oldest 
in this sense of continuous government under one constitution in the 
world. ‘The reason, I think, is that great thought was given to the 
fundamental ideas on which a government should be based, on which a 
society should be based. 

5. Looking at our Founding Fathers and the democratic ideology 
all along the way, there is the idea, perhaps the dream and the vision, 
of a new and fairer age of liberty and democracy for all people, not 
only for America, not only for people on this continent, but on all 
continents, replacing the ancient tyrannies of earth and exploitations of 
man that were regarded as inevitable in the societies of the world at 
that time. 

I emphasize this because one of the needs of mankind is hope and 
faith. I believe that hope and faith and the element of universality 
are written into this ideology, which I will call the nuclear ideology 
of democracy. 

May'l say that, in my judgment, these are the beliefs that sustain, 
and should increasingly sustain and be recognized as sustaining, the 
free world and that they can win the struggle with the Communist 
ideology. 

Not so long ago, there was a network television program on this 
vital subject of what beliefs sustain the free world. Some of the great 
minds of America and England discussed this, And some of us 
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listening felt that these eminent leaders of the free world did not get 
down to the vital and living and really sustaining beliefs. We felt 
that, if this was all we had, then we were, indeed, suffering from 
spiritual malnutrition. 

There seemed to be an indication or a tendency to feel that toler- 
ance, freedom, openmindedness, and pluralism, or the idea of a plural- 
istic society, were the sustaining beliefs. 

I venture to think this is a grave misconception. Tolerance is a 
derivative absolute, in my judgment; not a primary and independent 
absolute. The same goes for freedom; the same goes for openminded- 
ness; the same goes for a plural society. These derivative absolutes 
will not hold up unless we have a view of reality, including man, that 
really sustains these virtues of tolerance, of freedom, of openminded- 
ness, of a plural society. 

I think this is the big problem, as we face communism. Commu- 
nism has come before the world, proclaiming an absolute. I believe it 
is a false absolute, although I was impressed by Bishop Fulton Sheen’s 
idea that communism has got hold of the cross, of sacrifice, without 
Christ, whereas, as he says, we in the free world are trying to hold on 
to Christ, without the cross.!. We would just as soon get on happily 
without sacrifice. To me, this is a very thought-provoking idea. 

Unless we are willing to face the fact that we have got to do clear 
thinking on this matter of absolutes and of what undergirds the super- 
structure of our democratic society, of our fine ideal, in which I believe 
very much, of tolerance, of freedom, of openmindedness, of a plural 
society, then it may be that what we have in our hands is a sword 
that will break, will splinter in pieces when we come up against an 
ideology that proclaims an absolute, even if it is a false absolute. 

The Cuartrman. Thank you, Dr. Lowry. 

(Whereupon, at 11:45 a. m., Thursday, June 5, 1958, the consulta- 
tion was concluded.) 


1 See: ‘The Ideological Fallacies of Communism,” House Committee on Un-American Activities, 85th 
Cong., Ist sess, (1957). 
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